48                 Panchapadika

'avidya9. Even though there is the relationship of the self
to the 'mithyajnana' which is ^anadi, yet it is only a tem-
porary relationship like 'ajnana'.   Just like 'ajnana' this.
can be dispelled by true knowledge. 'Ajnana' is related
to the selt like the colour blue to the sky. As such it does
not put an end to the 'kutastha' (integrality)of the self.

Thus far we have shown that perceptiony inference and
'arthapatti9 are the valid means of knowledge that establish
^jnana' as a positive and beginningless entity. Such an
'ajnana' is both 'naimittika' and 'naisargika'. It is mani-
fest both as the cause and as the effect.

Padmapada says that the aham (I) is the first adhyasa,
How is this possible ? The self is essentially pure conciou-
sness itself. It is devoid of parts and is 'anandaikara" (of
the form of Bliss alone). Ajnana etc. are made possible
by this consciousness which is the 'saksin'. They are 'sak-
sibhasya'. This'ajnana' is the ^upadana" for adhyasa it-
self. As such this 'ajnanadhyasa^ is anadisiddhi'; yet Pad-
mapada takes up a temporary case of adhyasa nnd says that
"the I is the first adyasa".

Objection : Just as in the adhyasa of this is silver
'we have two entities (Viz. This and silver), similarly if
'aham is a case of adhyasa, we require two entities; and
hence it is apprehended as pure consciousness which is 'nir-
amsi' (partless); we do not find any other 'amsa' which is
'adhyasta' or 'anadhyasta'

Reply : The reply will be given later on.